SANSKRIT AND MODERN INDIAN LANGUAGES 


The present day spoken languages of India can be divided into four families on 
the basis of their structure and. vocabulary: Aryan, Dravidian, Austric and 
Mongoloid. The languages of north, west and eastern India except those of the 
Adivasi regions of Bihar, Chattisgarh and Orissa and those of the eastern states 
belong to the Aryan family. The languages beyond the Vindhyas, the southern 
peninsula belong to the Dravidian family. The languages of the Adivasi regions like 
Bhili, Koli, Mundari belong to the Austric family while the languages of the regions 
along the Himalayan Terai belong to the Mongoloid one. The languages of the 
Aryan family are direct descendants of Sanskrit through Prakrits and 
Apabhramsas. The languages of the Dravidian family have not come down from 
Sanskrit. Even with this difference the languages of both these families, the Aryan 
and the Dravidian, have strong presence of Sanskrit, the only dividing line from the 
point of view of Sanskrit in them being that in the languages of the Aryan family 
there is more of Sanskrit in Tadbhava, derivative, form while in the languages of 
the Dravidian family like Telugu, Kannada, Tamil and Malayalam, there is more of 
Tatsama, the words in their original Sanskrit, form. This difference is quite 
understandable. The languages of the Aryan family have evolved out of Sanskrit 
while those of the Dravidian one have adopted Sanskrit words as borrowings, both 
Sanskrit and they being structurally entirely different. Among the Dravidian 
languages themselves the Sanskritic content varies language by language. While in 
Malayalam it is overwhelming, it is just strong in Telugu and Kannada, it is weak in 
Tamil. According to some specialists it is around 70% in Malayalam, 50 to 60% in 
Telugu and Kannada and 30% in Tamil. These percentages seem to be based on 
the very general assessment, not backed by any scientific study, of the strong and 
less strong presence of Sanskrit. Where it is felt that there is more of Sanskrit, 
the percentage flies up. It nosedives with the contrary feeling. So far no systematic 
analysis has been attempted of the total Sanskritic content in the entire vocabulary 
of any of the south Indian languages. This is a green area which scholars versed in 
both the languages, Sanskrit and Telugu, Sanskrit and Kannada, Sanskrit and 
Tamil and Sanskrit and Malayalam need to visit. It is a daunting task worthy of 
being taken up as a national project underpinning the role of Sanskrit as a corridor 
to all the languages of India except those of the Adivasi and the upper Himalayan 
reaches which have continued to remain isolated and immune to outside influence 
and which have precious little literary activity in them to need larger vocabulary for 
more sophisticated thought. 


The only notable attempt in this connection was that of the late Ratnamayi Devi 


Dikshit. Under the inspiration of Acharya Kaka Kalelkar she had undertaken a | 
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project of preparing a dictionary of the Sanskrit words figuring in major Indian 
languages in their original Sanskrit meanings or meanings that have strayed away 
from the original ones like the Sanskrit word ansudaka meaning dew. It is found in 
Oriya, Gujarati, Telugu, Malayalam and Hindi, in Oriya, Gujarati and Hindi in the 
same form and in the form ansudakamu in Telugu and ansudakam in Malayalam. 
In Gujarati and Malayalam it has the same meaning. In Oriya it means either dew 
or water in contact with the rays of the sun or the water that is in full contact with 
the sunlight in the daytime and the moonlight in the night. In Telugu it means the 
water offered (as arghya) to the sun. In Hindi it has the meaning the water placed 
under the sun or the moon. 


As a pilot project Dr. Ratnamayi Devi Dikshit took up a hundred words which 
she published in the Indological Studies, the journal of the Department of Sanskrit, 
University of Delhi, in its issue of Vol. II, No.2. Shortly after their publication she 
died and with her died the project. It is high time now the project is revived and 
taken up in all seriousness. An organization needs to take it up with the Ministry of 
Human Resource Development providing the necessary funds for it. Needless to 
say that it will be of no less importance than the Encyclopedic Dictionary of 
Sanskrit on Historical Principles under way in the Deccan College, Pune. 


While speaking of the Sanskritic synonyms in Indian languages it may not be out 
of point to draw attention to the fact that what are listed as synonyms in Sanskrit 
lexicons are actually the words in use in different regions. For water the most 
common word in use in the north is pani, Sanskrit paniya or jala on more formal 
occasions or by more sophisticate classes or in association with sacred rivers like 
gangajala, while it is niru, Sanskrit nira in the south. For milk while it is dudh, 
Sanskrit dugdha, in the north, it is khira, Sanskrit ksira, in the east. For egg the 
word in Hindi is anda, Sanskrit anda while it is dima, Sanskrit dimbha in Bengali 
and Oriya (the meaning has undergone change here. The Sanskrit meaning of the 
word is embryo). Anna in Hindi and some other languages means foodgrains, in 
Oriya it means rice where it is restricted to a particular type of it. It is not 
unscientific to claim that the synonyms were the words restricted to certain regions 
or areas only. What the lexicographers did was to pick them up, they, all of them 
being of Sanskrit stock, and list them as synonyms. 


Sometimes these synonyms were restricted in their use with certain objects only. 
In this connection a comment of the Mahabhasyakara is very significant: 
niyatavisayas sabda drsyante. Tad yatha—samane rakte varne gaur lohita ity 
ucyate asvah sona iti, samane ca kale varne gauh krsna iti bhavaty asvo hema itl, 
samane ca sukle varne gauh sveta iti bhavaty asvah karka iti. “(In usage) words are — 
found to have their scope restricted. As for example, the red colour being common | 
to both cow and horse the same of cow is denoted by the word lohita while that of . 
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horse by the word sona, similarly, the black colour being common to both, cow 
and horse, the one of cow is denoted by the word krsna while that of horse by the 
word hema. In like manner the white colour being common to both, cow and horse, 
the one of cow is denoted by the word sveta and that of horse by the word karka. In 
Punjabi the word kakka, Sanskrit karka, white, is found with reference to hair only, 
kakke bal, the grey hair. The word kesa is found there with reference to flowing 
male hair. It has association with sacredness as well. The Tenth Guru had enjoined 
on every Sikh to keep five k’s, kesa, kangha, kada, kaccha, kirpan, hair, comb, 
bracelet, shorts and dagger or sword. For the Sikhs the hair on the head is always 
kesa and never bal for it is how the Guru had addressed them. 


Sanskrit Dhatupathas list a number of roots in the same meaning, iti gatyarthah, 
ity adane, etc. At present some of the vast array of roots are of academic interest 
only. But a closer scrutiny of some of the languages and the dialects may reveal 
their actual use and justify the rationale of the compilers of the Dhatupathas in 
including them. A few instances here will bear it out. Panini Dhätupatha has vanc in 
the sense of movement, vancu gatau. Sanskrit literature does not furnish a use of it. 
But it is found in the sense of gati in the form of vanj in western Panjabi and 
Saraiki, vanj, vanj, go go. Jam is assigned there the meaning of eating,; according 
to some it is jimi, vide Siddhantakaumudi: jimim kecit pathanti. In this very sense 
it is found in use in Western U.P., Rajasthan, etc. : jimana, eating. Cam along with 
three others with minor initial variations is assigned the meaning adana, eating, 
camu chamu jamu jhamu adane. Now, cam or camu generally to be preceded by 
the preposition an, is restricted by usage to the sense of sipping only. Many of the 
variations initially or finally in the roots may be traced to the peculiar 
characteristics of pronunciation specific to certain areas like s being pronounced 
as h in Marwar, Sindh and regions beyond that. 


During my early days I had lots of travel throughout the length and breadth of 
India and had varied experiences in the context of Sanskrit. Once I was travelling 
from Ootacomand, the Anglicized form of Tamil as well as Sanskrit 
Udakamandalam to Mettupalayam in a bus. The bus had an unscheduled halt at a 
wayside place. Noticing that a few children came along to sell their wares. Among 
them were two small children, one boy of about |2 and the other, a girl of about 8. 
They were selling pineapple pieces. I bought some from them but they were too 
sour. I wanted salt to tone down their sourness. I did not know the Tamil word for 
salt. A co-passenger told me that it is uppu. Looking at the children I said uppu. 
The elder one asked the younger, probably his sister, uppu, uppu, sighra, sighra. 
Within seconds she brought a packet of salt to me. More than the pineapple pieces 
what whetted my taste were the words sighra, sighra, quick, quick. How pleasant it 
was to hear Sanskrit sighra deep in the interior of Tamilnadu. 
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Once I was travelling from Kolkata to Puri. As soon as the train reached 
Bhubaneswar in the morning, a number of urchins with small baskets tucked in 
their arms barged into compartments shouting dima siddha, dima siddha, eggs 
boiled, eggs boiled. They were selling boiled eggs. The word siddha, pronounced 
impeccably, particularly struck me and reminded me of Patanjali’s siddha odanah, 
siddha yavaguh where it means cooked. 


Once I was on a visit to Kashmir. I was in a village with a Kashmiri friend of 
mine. There were lots of flies around. My Kashmiri friend was trying hard to drive 
them out and was saying gaccha, gacccha, go away, 89 away. I was quite surprised 
to notice the use of the typical Sanskrit verbal form as such in Kashmiri even at 
present. 

After about a month or so of my joining the University at Puri as Vice-Chancellor, 
I had to preside over the meeting of the Senate which is a bigger body with people 
from different disciplines and professions some of whom did neither know 
Sanskrit nor English and could only express themselves through their native 
language Oriya only. At the end of the day when I had to sum up the discussion I 
touched on all points, even the ones that had been made in Oriya much to the 
surprise and delight of everybody. After the meeting a number of people came to 
me and said apan Oriya bujhanti, “do you follow Oriya? I said, no but I do follow 
the Sanskrit ensconced in it which is the common thread that runs through all 
major Indian languages and binds them together. 


In the context of the impact of Sanskrit on modern Indian languages it may not 
be out of point to mention that the first grammars of some of these languages like 
Marathi, Kannda and Telugu were written in Sanskrit. They all closely followed 
Panini. The Marathi grammar is the Parícavartika, author not known, the Kannada 
erammar is the Sabdamanidarpana, by Kesiraja and the Telagu grammar is 
Andhrasabdarthacintamani, by Adikavi Nannaya. Bana’s Kadambari exercised | 
such a powerful influence on the writers of these languages that his Kadambari Bee 
became synonymous with novel. Novel is called Kadambari in these languages. m 


In the early stages of the development of literature in modern Indian languages 
the writers being good scholars of Sanskrit themselves set more of Sanskrit words 
in their writings. That was the case with writers like Jayashankar Prasad, 4 
Suryakant Tripathi Nirala, Maithilisharan Gupta, Siyaramsharan Gupta, Ramdha 
Singh Dinkar, Chatursen Shastri in Hindi, K.M. Munshi, Umashankar 
Narendra Modi in Gujarati, Michael Madhusudan Dutta, hwarc 
Vidyasagar, Bankim Chandra Chatterji, Rabindranath Tagore, ९६८. in F 
Nannaya, Podana, Pedana, and Vishwanath Satyanarayana 
Radhanath Roy in Oriya. Their writings were full of Sanskrit 
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few words here and there they all looked Sanskrit. A few passages from a few of 
such writers are reproduced here by way of illustration: 


From Hindi: 
First a few lines from the play Candragupta of Jaya Shankar Prasad, the doyen of 
Hindi literature: 

हिमाद्रि तुंग शंग से 
प्रबुद्ध शुद्ध भारती 

| स्वयं प्रभा समुज्ज्वला 

| स्वतन्त्रता पुकारती 

| अमर्त्य वीरपुत्र हो, 
दृढ़ प्रतिज्ञ सोच लो 

। प्रशस्त पुण्य पंथ है- 

| बढे चलो बढ qe 

| असंख्य कीर्ति - रश्मियां 

| विकीर्ण दिव्य दाह सी। 

| सपूत मातृभूमि के- 

| रुको न शूर साहसी 

| अराति सैन्य सिन्धु में- 

| सुवाडवाग्नि से जलो, 

प्रवीर हो जयी बनो 

| बढे चलो बढे चलो। 

| A few lines now from the well-known poem Himalaya of Ras 

Singh Dinkar: 


मेरे नगपति मेरे विशाल 
साकार दिव्य गौरव विराट 
पौरुष के पुंजीभूत ज्वाल 

मेरी जननी के हिमकिरीट 
मेरे भारत के दिव्यभाल 


| किस जटिल समस्या का निदान 

| उलझन का कैसा विषम ज्वाल 
मेरे नगपति मेरे विशाल 
A few lines now from the legendary Surya Kant Tripathi Nirala from his poem 

Rama ki Saktipuja: 

रवि हुआ अस्त ज्योति के पत्र पर लिखा अमर 
रह गया राम-रावण का अपराजेय समर। 
आज का तीक्ष्णशरविधृतक्षिप्रकर वेगप्रखर ES 
शतशैलसंवरणशील नीलनभगर्जितस्वर = 
प्रतिपल परिवर्तित व्यूहभेदकौशलसमूह NE 
राक्षसविरुद्धप्रत्यूह ऋद्धकपिविषमहूह 
विष्वक्छुरितवहिन राजीवनयनहतलक्ष्यबाण 
लोहितलोचनरावणमदमोचन महीयान।। 


From Punjabi 


बड़ा लोभी है रूह दा बाणियां मेरा 
इहदे लई daal दा वनज करदां 
| zee लई भालदा हां रोज हूरां 
| कि छन्ना कम दा में रोज भरदां 
मैं लभ्भदां महक कलियां कच्चियां दी 
| ते भौरा होन तों वी नाल डूदां। 
शिवकुमार बटालवी 


चुक पंड टुरदे इक सिर उत्ते, उत्ते घोड़आँ इक सवार Al 
जो ओ चाहे करे इक पल अंदर, लीला उस दी अपरंपार बंदे॥ 


पंजाबी रामायण, राम लुः 


From Bengali: 


One of the foremost of the 
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firm opinion that with 
Without these it will 
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सम्मुखसमरेपडि वीरचूडामणि 
बीरबाहु चलि यबे गेला यमपुरे 
अकाले हे देवि अमृतभाषिणि 
कोन बीरबरे बरि सेनापतिपरे 
पाठाइला रणे पुन: रक्षःकुलनिधि 
राघबारि कि कौशले राक्षसभरसा 
इन्द्रजित्‌ मेघनादे अजेयजगते 
उर्मिलाविलासी नाशि इन्द्रनिःशंकिला।। Be 
The same kind of Sanskritized Bengali is noticeable in the writings of BE | 
Ishwarchandra Vidyasagara. As an illustration are reproduced a few lines from his u 


Sitar Banabasa: 
एइ सेइ जनस्थानमध्यवर्त्ती प्रस्रवणगिरि। एइ गिरिरशिखरदेश आकाशपथे सतत सञ्चरमाण जलधरपटलसंयोगे 


निबिडनीलिमाय अलंकूत। 
The same is the case with Bankim Chandra Chatterji: 
निदाघशेषे एकदिन एक अश्वारोही पुरुष विष्णुपुर हइते मान्दारणेर पथे एकाकी गमन करिते छिलेन। दिनमणि _ 
अस्ताचलगमनोद्योगी देखिया अश्वारोही द्रुतवेगे अश्वसञ्चालन करिते लागिलेन। 


The tradition continued even with Rabindra Nath Tagore whose following lines 
would make one think whether one is reading Sanskrit or Bengali 


अयि भुवनमनमोहिनी 

अयि निर्मलसूयकरोज्ज्वलधरणी 
जनकजननीजननी 
नीलसिन्धुजलधौतचरणतल 
अनिलविकम्मित श्यामल अञ्चल 
अम्बरचुम्बितभालहिमाचल 
शुभ्रतुबारकिरीटिनी 


From Oriya: 
A few lines from the Oriya classic, the Cilika ० 
मरालमालिनी नीलाम्बुचिलिका 


EEE 
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प्रसन्‍नबदनी उज्ज्वल बरणा 
मुखश्री देखन्ति यहिं दिगंगना।। 
नीलअंगतीर चित्र अन्तराले 
नासि, नलबन शेल daard 
दक्षिणे मिशिछि तोर गर्भे आसि 


From Assamese 
सागर संगमत 


सागर संगमत 
कतना सांतुविलो $ 
| तथापितो होवा नाई क्लान्त 3 
| तथापि मनर मोर प्रशान्त सागरर उर्मिमाला अशान्त > 


| मनर प्रशान्त 

। सागरर वक्षत 

| जोबारर नाई आजि अन्त 

अजस्र लहरे नव नव गतिरे आनि दिये आशा अफुरन्त 
सेये हे मनर मोर प्रशान्त सागरर उर्मिमाला AI 


प्रशान्त पाररे 

महा महा जीवनर 
शान्ति आजि आक्रान्त 
नव नव सृष्टिरे दैत्य दानवे करे निष्ठुराघात अविश्रान्त 
सेये हे मनर मोर प्रशान्त सागरर उर्मिमाला अशान्त।। 


ध्वंसर आघातक 
दिछे आजि संघात 
सृष्टिर सेनानी अनन्त | 


Womens eevee eee er 


& ` अकर 


ध्वंसक करे दिगभ्रान्त 

अगजन मानवर शान्तिर समदल सृष्टिकामी जीवन्त 

सेये हे मनर मोर प्रशान्त सागरर उर्मिमाला ARTA 
डा. भुपेन हाजारिक 


स्नेहे आभार शत श्रावणर 


स्नेहेड आभार शत श्रावणर 
धारासार बृष्टिर प्लावन आने- 
यौवन वासनार रिक्तोपफूल 
पूर्ण करे उन्मत्त वाने (वाणे)- 


निर्जन स्वब्ध तिमिरर पार भांगि 
उच्छल जीवनर जोयार आने 
अपरूप वारिषार तरंग राशिले 
नाचे नव सृष्टिर गाने। 


विद्युत्‌ क्षिप्र नयने तोमार 

मौन भाषार उन्मादना साने 
निःश्वासे मोर आज्ञा आश्वासत 
तृप्तिर परिधि नामाने- 


प्रीति दिगवलयत गतिशील गीता गाऊं 
बज्र गर्जने हार माने 

बृष्टिर gom मौचुमी खेदि जाय 
आभार दृष्टये ओ लक्ष्य जाने॥ 
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धपे धरा नित्य प्रवास पंथे, 
झूमी रही पाछड अंधकारनी 
तूती पड़े des अर्ध अंगे 

- उमाशंकर जोशी 


अंतमा आरंभ अने आरंभमा अंत 
पानखरना हैयामा टहुके बसंत 

सोड बरसनी वय, कयांक कोयलनो लय, 
के सूडांनो कोना पर ऊछड़े प्रणय? 

भले लागे छे रंक पण भीतर श्रीमंत 
पानरखरना हैयामा टहुके बसंत E 


आजे तो वनमां कोना विवाह, 
एक एक वृक्षमां प्रकटे दीक्षवा 
आशीर्वाद आपवा आवे छे सन्त 
पानखरना हैयामा टहुके बसंत 

- नरेन्द्र मोदी 
From Marathi : 


तीनी सांजा, सखे, मिलाल्या, देई वचन तुला 
आजपासुनी जीवे अधिक तू माइया हृदयाला 


कनकगोल हा मरीचिमाली जोडी जो सुयशा, 
चकवाल हे पवित्र, ये जी शांत गभीर निशा, 
त्रिलोकगामी मारुत, तैशा निर्मल दाहि दिशा- 
साक्षी ऐसे अमर करुनि हे तब कर करि धरिला 


स्वकरे तरुवर फुले उधलती प्रीति-अक्षता या, | 
मंत्रपाठ ह झुलुझुलु गातो निर्झर या A, | =" 
मंगलाष्टके गाति पाखरे मंजुल या समया | बे 


EN 


ज्योस्तुतु 


ज्योस्तु ते श्रीमहन्मंगले। शिवास्पदे शुभदे 
स्वतंत्रते भगवति। त्वामहं यशोयुतां बंदे।।धृ।। 
राष्ट्राचे चैतन्य मूर्त तूं नीतिसंपदांची 
स्वतंत्रते भगवति। श्रीमती राज्ञी तू त्यांची 
परवशतेच्या नभांत तूंची आकाशी होशी 


स्वतंत्रते भगवती। चांदणी चमचम लखलखशी।! 


गालावरच्या कुसुमी किवा कुसुमांच्या गाली 
स्वतंत्रते भगवती। तूच जी विलसतसे लाली 


तूं सूर्याचे तेज उदधिचे गांभीर्यहि तूंची 
स्वतंत्रते भगवती। अन्यथा ग्रहण नष्ट dail! 


माक्ष मुक्ति ही तुझीव रूपें तुलाच वेदांती 
स्वतंत्रते भगवती। योगिजन WIE वदती 
जे जे उत्तम उदात्त उन्नत FEAT ad 
स्वतंत्रते भगवती। सर्व तव सहचारी होते।। 


ज्योस्तुतु 


कनकगोल हा मरिचिमाली जोडी जो सुयश 
चक्रवाल हे पवित्र, ये जी शांत गभीर निशा 
त्रिलोकगामी मारुत, तैशा निर्मल याहि दिशा- 


साक्षी ऐसे अमर करुनि हे तव कर करि धरिला 
भा. रा. 


(ARS 


तुज सकल चराचर शरण, चराचर शरण, श्री स्वतंत्रते 
वंदे त्वामहं यशोयुतां वंदे 
स्वातंत्र्यवीर सावरकर 


From Kannada: 


First a few lines from the Gadayuddha of Rama who together with Pampa and 
Pouna forms the three gems of Kannada poetry: 


रसेयं कालाग्निरुद्रं पोरमडुववोलंता सरोमध्यदिमग्र 
साहसमर्वालंकृतं नट्टने पोरमट्टेल्लदं भीमनेंदेण। 
देसेयं नोडुत्ते मत्तद्भुतनटनिटिलालोलकौलाक्षिवोतद्‌- 
ल्लिमे कोपारक्तनेत्रं निभुजगदेयं तूगिदं धार्तराष्ट्रम्‌॥ 


Now a few lines from another great Kannada poet Kumara Vyasa who composed 
the immortal classic the Karnata-Bharata-katha-Manjari: 


श्रीवनितेयरसने विमलराजीवपीनपितने जगकतिपावनने 


सनकादिसज्जननिकरदातार 


रावणासुरमथन श्रवणसुधाविनूतन 


कथनकारण कावुदामतजनवमदुगिन 


वीरनारायण 
From Telugu: 
First a few lines from Adikavi Nannaya’s Srimadandhramahabh 


आदुष्यन्तइनन्तसत्तवुडु समस्ताशान्तमातंगमर्यादालंकूतनैन 
भूवलयमात्मायत्तमै युडुंगान्‌ आदित्यांशुसमीरदुर्गममहोग्रारण्य- 
देशालिनोनादिक्षत्रचरित्रनेले नजितुंडे बाहुवीर्याम्बुनन्‌। 


A few lines now from another great T 


faq जूडगनेन्नडु कल्गु भारती 
a ES, 


अन्धेन्दूदयमुल्महाबधिरशंखरावमुल्‌ मूकसद्ग्रन्थाध्यापनमुल्‌  नपुंसकवधूकांक्षल्‌ कृतघ्नावलीबन्धुत्वंबुलु 
भस्महव्यमुलुलुब्धद्रव्यसंकाशमुलक्रोडसद्गन्धंबुलु हरिभक्तिवर्जिततुलरिक्तव्यर्थ संसारमुल्‌। 

A few lines from anther great Telugu poet Pedanna from his Manucaritra: 

ama बायकुंडु मकरांकशशांकमनोज्मूर्ति भाषापरशेषभोगि, विविधाध्वरनिर्मलनित्यकर्मदीक्षापरतन्त्रुहु 
अम्बुरुहकुलाभरणंबु अनारताध्यापनतत्परुङु, प्रवराख्युडु, अलेख्यतनूविलासुडै। 


From Malayalam: 


An excerpt from Ejuttaccana’s Adhyatmaramayana: 


चिद्रूपद्दयन्‌ मृत्युड्जयन्‌ परन्‌ भद्रपदन्‌ भगवान्‌ भवभञ्जनन्‌ रुद्राणियाकिम देविक्कुटन्‌ रामभद्र सारं कोटुत्तप्पोक्‌ 
विद्रुम तुल्यधरियाय गौरियामद्रिसुतयुमानंद विवशयाम्‌. भतृपदप्रणामं चेय्‌तु संपूर्ण भक्तियोटुं पुनरेवमरुक्‌ चेयूतु 
नारायणन्‌ नकिनायतलोचनन्‌ नारीजनमनोहमनन्‌. माधवन्‌ नारदसेव्यन्‌ नकिनासनप्रियन्‌ नारकाराति नकिनशरगुरुनाथन्‌ 
नरसखन्‌ नाना जगन्मयन्‌ नादविद्यात्मकन्‌ नामसहस्रवान्‌ नाकीकरम्यवदनन्‌ नरकारि नाकौक बांधववंशसभुत्मवन्‌ 
श्रीरामदेबनपरन्‌ पुरुषोत्तमम्‌ कारुण्यवारिधि कामफलप्रदनन्‌ राक्षसवंशविनाशन कारणन्‌ साक्षात्‌ मुकुन्दमानन्दप्रदन्‌ 


पुमान्‌। 
आलोकनार्थ महामुति नारदनू भूलोकमण्पोकलंकरिञ्चीटिनान्‌। मुग्धशरच्चन््रतुस्य तेजस्सोटुं 
शुद्धस्फटिकसंकाशशरीरनाय सत्वरमंबरत्तिंकल्‌ निन्तादराल्‌ तत्रैव वे गालवतरच्चीटिनान्‌। श्रीरामदेवनुं संभ्रमं कैकोण्टु 


नारदनेक्कण्टे कुनेटु सादरं। 


A stanza from Srikrsnacarita of Nambiar: 


पुरहरनमलन्‌ मुरारिदेवन्‌ | : 2 
पुरमुरशासन सूनुभूतमाथन्‌। ig 
धरिणि सुरमहाजनंकु मे 
वरमरुकीटुक वाञ्छितामकूल॥। 


Of late the writers in vernaculars are distancing themselves from Sanskrit, 
one that they are not as knowledgeable of Sanskrit as their predecessors were 
for the other they are being swayed by the mistaken notion that Sanskri ० 
the way of the natural evolution and growth of vernaculars which for that r 
need to be freed from it. They have started using more of De 
realizing that their shortsightedness and parochial approach 
vernaculars which they so dearly love of the inexhaustible store 
Sanskrit provides. Moreover, it will result in course of time 
one part of it in highly Sanskritized diction and th 
try as much as they, they cannot take th nacular ` 
There is a large corpus of words that has pa ed 


0 
a idiom 
them all meandering its way from the | 
this great multi-lingual, multi-cultural a 


ntinues to nourish the Indian languages by 
3, proverbs and themes. It courses through 
ofty Himalayas to the sea-washed shores of 
nd multi-ethnic Country. 


Satya Vrat Shastri 


